
New Revolutions for a Small Planet: How 
the Global Shift in Humanity and Nature 

Will Transform Our Minds and Lives
 Novel

 Raymond Laubert

http://www.neutronbyte.com/api/Wa18oYTP/e/EaXe/OPMw/NeqBM/New-Revolutions-for-a-Small-Planet-How-the-Global-Shift-in-Humanity-and-Nature-will-Transform-Our-Minds-and-Lives
http://www.neutronbyte.com/api/Wa18oYTP/e/EaXe/OPMw/NeqBM/New-Revolutions-for-a-Small-Planet-How-the-Global-Shift-in-Humanity-and-Nature-will-Transform-Our-Minds-and-Lives
http://www.neutronbyte.com/api/Wa18oYTP/e/EaXe/OPMw/NeqBM/New-Revolutions-for-a-Small-Planet-How-the-Global-Shift-in-Humanity-and-Nature-will-Transform-Our-Minds-and-Lives
http://www.neutronbyte.com/api/Wa18oYTP/e/EaXe/OPMw/NeqBM/New-Revolutions-for-a-Small-Planet-How-the-Global-Shift-in-Humanity-and-Nature-will-Transform-Our-Minds-and-Lives
http://www.neutronbyte.com/api/Wa18oYTP/e/EaXe/OPMw/NeqBM/New-Revolutions-for-a-Small-Planet-How-the-Global-Shift-in-Humanity-and-Nature-will-Transform-Our-Minds-and-Lives
http://www.neutronbyte.com/api/Wa18oYTP/e/EaXe/OPMw/NeqBM/New-Revolutions-for-a-Small-Planet-How-the-Global-Shift-in-Humanity-and-Nature-will-Transform-Our-Minds-and-Lives


According to sociologist Kingsley L. Dennis, our current economic woes are part of a larger shift
in the way our global systems function. In his recent book, New Revolutions for a Small Planet
(Watkins, November 2012), Dennis provides a strong dose of hope for young adults everywhere
—especially those hit hardest by the current economic crisis. According to Dennis, we are
witnessing the last throes of the industrial revolution model and mindset. "The signs are all
around us," he says, pointing to the rise of decentralized communications, the growth of NGOs
and volunteerism, and rising social unrest against dysfunctional political systems. "These are all
harbingers of the next phase of our socio-cultural evolution." New Revolutions looks at what
young people can expect in the years ahead: The birth of the ‘empathic mind,’ which is heralded
by greater global interconnections, networked communication, and a participatory culture; A
burgeoning sense of a dynamic, enchanting cosmos; and the increased urge to find personal
meaning and fulfillment in life; Greater awareness of how new innovations will lead to creative
new ways of thinking that will solve the world’s current problems; New systems and models that
will emerge to eventually make the old models obsolete. In his conclusion, Dennis writes that
"Revolutions in communications and energy technology go together with our shifting forms of
consciousness," and that "life upon this planet is about to undergo a period of transition that will
test our capacity to re-adapt and re-emerge on an unprecedented scale."

About the AuthorKingsley L. Dennis, PhD, previously worked in the Sociology Department at
Lancaster University and was Research Associate at its Centre for Mobilities Research. He is
now collaborating with the Giordano Bruno GlobalShift University and is co-founder of
WorldShift International. Dennis has written articles on social futures, technology and new
media, and evolutionary studies. His books include The New Science and Spirituality Reader
(co-edited with Ervin Laszlo) and the acclaimed After the Car. Visit him online at
kingsleydennis.com.--This text refers to an alternate kindle_edition edition.
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Kingsley L Dennis, PhD, is a sociologist, researcher and writer. He previously worked in the
Sociology Department at Lancaster University, UK, and was Research Associate at the Centre
for Mobilities Research (CeMoRe) also at Lancaster University. He is also co-founder of
WorldShift International.Kingsley is the author of numerous articles on social futures; technology
and new media communications; evolutionary studies; and conscious evolution. As well as
academic training, Kingsley has also lived and worked for many years overseas, including five
years in Turkey. He currently lives in Andalusia where he continues to research, write, travel, and
grow his own vegetables.He can be contacted at his personal website:By the same authorNew
Consciousness for a New WorldThe Struggle for Your Mind: Conscious Evolution & The Battle to
Control How We ThinkAfter the Car (co-authored with John Urry)The New Science & Spirituality
Reader (co-edited with Ervin Laszlo)NEWREVOLUTIONS FOR ASMALL PLANETHOW THE
GLOBAL SHIFT INHUMANITY AND NATURE WILLTRANSFORM OUR MINDS AND
LIVESKINGSLEY L. DENNISContentsDedication & AcknowledgementsIntroduction –
Transitions, Transformations and RevolutionsPart I Our Critical Impasse1 The Birth of the
Modern Mind2 A Technological State of Mind3 Rites of Passage: Our Collective Near-Death
Experience?Part II Passing Through the Underworld4 The Dark Night of the Soul: The Death
Throes of the Old5 Caught in Plato’s Cave: The Final Trick on the Old Mind6 End of an Era: A
New Cycle in GestationPart III Emergence7 Birthing the Empathic Mind: A Revolution Towards
Critical Mass8 A Creative Cosmos: Re-Aligning with a Living Universe9 Field of Dreams:
Participating in a New Mindful RealityPart IV Moving Forwards10 Critical Thresholds: An
Emerging New Worldview11 The Way Ahead: Reflections on the Coming
YearsAfterwordNotesDEDICATIONTo all worldshifters: those in the world today; all those who
have already left us; and all who will arrive in the coming years. Thank you for making a
difference.ACKNOWLEDGEMENTSI would like to give my thanks to Michael Mann for
enthusiastically supporting my work over the years. It is a pleasure that we finally got to publish
together on this book! My thanks also to Shelagh Boyd for her keen eye and editing skills, and
for ironing out some of my grammatical creases. Whilst this writing has been a solo work, I have
relied so much on the research done by others who came before me – I owe a great debt to you
all.INTRODUCTIONTransitions, Transformations and RevolutionsHumanity is in the midst of
great transformation across the globe. This is now apparent to even casual observers of some of
the changes happening on the planet at this time. Most of what we see in the daily news reports
informs us of dramatic Earth changes due to climatic disruption: earthquakes, floods, hurricanes,
volcanic eruptions, etc. We are also witnessing a surge in people protest as decades of corrupt
or inefficient social systems are taking their toll. Yet within this outward surge of turmoil and
disruption other shifts are occurring; such as the transition from the modern mind of the
industrial-globalization model of the last two centuries into a life-sustaining, ecological-
cosmological worldview. We are seeing a change towards fostering values that will be inherited
by the world to come. During the current and upcoming years, humanity, on both an individual
and collective level, will have an obligation to re-adapt itself to a world in revolution.The



revolution we are currently undergoing is not only of the physical kind, with struggle, strife and
exertion. There are also revolutions now in our perceptions and worldviews – revolution in our
collective psyche. Yet it doesn’t stop there, as a revolution not only suggests a change or
substitution in socio-cultural systems, a change in conditions, but also implies a complete orbit
or rotation as well. I suggest in this book that life on planet Earth is undergoing all three types of
revolutions: physical, psychic and cosmological.Our human socio-cultural cycles are very much
a part of our evolutionary history, with marked eras between hunter-gatherer, agrarian, city-state,
industrial and planetary. Cultural historian William Irwin Thompson has marked these cultural
ecologies or cycles as:1 Hominization: 4000000–200000BC2 Symbolization: 200000–
10000BC3 Agriculturalization: 10000–3500BC4 Civilization: 3500BC–AD15005 Industrialization:
AD1500–19456 Planetization: 1945–present1Currently, our struggles are between a system
marked by the inequalities of globalization (what I call the ‘old mind’) and that of an integral-
ecology era (what I call the ‘new mind’). This is a territorial, and psychic, dispute, which is
manifesting through resource wars and the ongoing struggle for control and management. At the
same time there are many forecasts trying to predict the outcome of the present geopolitical
turmoil based upon what has gone before; we are unable to discern the uncertain, the
unpredictable and the unexpected. The Western mindset has a preoccupation, or even
obsession, with a linear view of history and progress. Yet the concept of a linear development of
human civilizations is erroneous and misleading. Many ancient teachings, both spiritual and
secular, and many indigenous cultures, have long known about and taught the concept of cyclic
processes that are repeated over long periods of historical time. There can also be cycles within
cycles; smaller cycles within larger cycles whereby social phases, from less cultured states to
more cosmopolitan arrangements, can manifest within one overarching cycle. These expansions
in social cycles also coincide, or are coexistent with, changes in perception and worldviews. In
other words, major social revolutions are accompanied by great shifts in human consciousness.
Such shifts are also, as this book attempts to explain, parallel to shifts in how the human species
understands, and subsequently harnesses, varying forms of energy. This process follows a
progression of discovering ever-finer energies in the world, and indeed the cosmos, of which we
are living participants.Our spiral of cultural history involves a complex interplay of various cycles
and systems: of social systems, energy systems and communications revolutions – all co-
dependent and integral. Ecological, biological, social and technological systems are now being
reorganized because of new energy flows as our world transits a phase shift of almost
revolutionary dimensions. The 21st century has been reached through a growing series of
critical thresholds, moving towards current global, social and environmental limits; however, at
such thresholds new arrangements are forced into being.Eminent historian Lewis Mumford, in
his The Transformations of Man, 1956, writes:Every [human] transformation ... has rested on a
new metaphysical and ideological base; or rather, upon deeper stirrings and intuitions whose
rationalized expression takes the form of a new picture of the cosmos and the nature of man ...
we stand on the brink of [such] a new age: the age of an open world and of a self capable of



playing its part in that larger sphere ... In carrying [human] ... self-transformation to this further
stage, world culture may bring about a fresh release of spiritual energy that will unveil new
potentialities, no more visible in the human self today than radium was in the physical world a
century ago, though always present.2It was prescient of Mumford to view the next era not only in
terms of ideological renewal, but also as one that brings about ‘a fresh release of spiritual
energy’. In a similar manner, British historian Arnold Toynbee (in his A Study of History) referred
to the possible ‘transfiguration’ of modern society into some kind of ‘re-spiritualized’ form.
Significant to this discussion are the work and teachings of Indian yogi Swami Sri Yukteswar Giri
(teacher of Paramahansa Yogananda) who, in his book The Holy Science, talks of the cyclic
attributes of the Hindu Yugas – the four ages of mankind. In terms of attributes, the Yugas
generally highlight the rise and fall of great civilizations, as well as the ebb and flow in the
morality, ethics and conscious quality of humankind. During the descending arc, not only do
civilizations become more materially based but there is also a loss of truth, wisdom, sincerity
and integrity amongst humanity.According to Sri Yukteswar we are currently within the Dwapara
Yuga (ascending Bronze Age) that began in AD1698 and will last for 2,400 years. In this
Dwapara Yuga, humanity retains a comprehension of some of the finer forces and more subtle
energies of the cosmos, and understands that all matter, all atomic form, is nothing other than
the manifestation of energy and vibratory forces. Sri Yukteswar also tells us that each ascending
age enhances humanity’s mental faculties and clarity of understanding, which includes
knowledge of the finer forces at work within the cosmos. Since we are now in the second decade
of the 21st century, we are several centuries into the ascending arc of Dwapara Yuga; it is our
time for discovering and working with the fundamental energies that underlie our material
universe.Western civilization has created a mindset that, although it can be termed ‘modern’, is
one that is overly rational and logical, and which seeks to regulate and control. It has also,
unfortunately, succeeded in taking the enchantment away from a mystifying universe. Some of
the later chapters of this book explore the notion that technology might be enabling or giving
birth to a new ‘re-wiring’ of the human psyche that is better equipped to understand the global
predicament – an empathic mind. This empathic mind, which is born out of increased physical
and emotional connectivity, may then be the forerunner to new generations being born with
heightened intuitive minds. We might refer to them as ‘supramental’ minds, where intuitive
rationality, or heightened common sense, becomes the predominant state of mind. It is both a
form of the transpersonal as well as the integral. In other words, it is recognizing mindfulness
beyond our physical mind, and which encapsulates our growing awareness of our place within a
grand, creatively dynamic cosmological order. We can say that it is a mindfulness that is
simultaneously vertical (transpersonal) as well as horizontal (integral).Our predominant
worldviews, or the views which are the dominant conditioning forces, appear to prefer to support
the ‘dead universe’ theory – that is, a view that assumes all life was organized by random
processes thanks to a spewing out of chemical debris from a massive explosion several billion
years ago. Life, it seems, is a random chance event on this rock of ours hurtling through a largely



inanimate universe. Not much to tell our grandchildren! Yet perhaps there is a different story that
we can learn to tell: a story of a living cosmos that is dynamic, creative and which is a
continuous flow-through of energy. Within a living universe the whole underlying energetic order
is recreated and sustained at each moment, rather than being a lifeless, random mass. Such a
shift in perception of the meaning of our cosmos would have profound implications for our
understanding of the significance of human life. It is my view that in the coming years, as
humanity advances not only in its scientific discoveries of ‘finer energies’, but also as our
species develops its innate capacities and organs of intuition, empathy and new patterns of
thinking, the realization may finally dawn on us that there is no inconsistency in viewing our
cosmos as a living, energetic environment. And in this way our species, in stepping further along
its evolutionary journey, will see not only that the cosmos continuously sustains us but that we
are all intimately related to everything that exists. After nearly 14 billion years of evolution upon
Earth, humans may finally regard themselves as agents of participation within an active creative
cosmos.This book, then, is about developing the notion that we, as a species, are moving
through another cycle of change within the grander scheme of historical time. Also, that this
change will involve a shift in our perceptual paradigms, accompanied by a heightened
understanding of ever-finer energies. Also, importantly, this book expresses the notion that this
shift in worldview will increasingly come to accept the notion that in our universe, consciousness
is primary. Of course, how we view the nature of our reality reflects directly upon how we live our
lives as human beings. The human mind that has brought us to where we are today no longer
considers our universe, our reality, as dominated by the primacy of consciousness. The
revolutions that are occurring on our planet in these transitional years will have a lot of surprises
in store for us.In Chapter One of this book – ‘The Birth of the Modern Mind’ – I discuss how our
modern mind was ‘birthed’ during the Renaissance, how it gradually came to be dominated by a
form of scientific rationalism, and how this is a dangerous mindset for today’s fractured world.
Chapter Two – ‘A Technological State of Mind’ – continues by examining the modern post-
industrial technological view of progress and advancement, and how this sets up humanity to be
disenchanted from a creative cosmos, and in many respects insulates the modern person from
relating to the deep crises (social, environmental, political and economic) that we are collectively
facing. Chapter Three – ‘Rites of Passage: Our Collective Near-Death Experience?’ – speculates
as to whether we are at the cusp of a transition from species infancy to species adolescence;
and whether this transition involves a collective ritual experience, not dissimilar to the initiation
rites of indigenous societies: a species rite of passage. In this chapter I discuss reports of the
near-death experience, and other visionary accounts, and speculate whether they are
manifestations of a larger, global near-death experience.Part II begins with Chapter Four – ‘The
Dark Night of the Soul: The Death Throes of the Old’ – and explains how the next 20 years
cannot be the same as the last 20 years. Change is upon us rapidly, even if we are not aware of
its pace. The world is now more starkly divided between regions that are resource sinks
(importing energy) and resource sources (exporting energy) as our civilizations push towards



overshoot. This chapter examines our dire finite energy resources. Chapter Five – ‘Caught in
Plato’s Cave: The Final Trick on the Old Mind’ – follows on to suggest that before humanity
comes out from this darker patch (our metaphorical initiatory period), the vestiges of our ‘old
mind’ will attempt to increase its grip on power and our social lives. This chapter looks at our
increasing global (in)security and surveillance, and the creeping systems of social control in
modern societies. Chapter Six – ‘End of an Era: A New Cycle in Gestation’ – begins to turn the
tide by examining the notion of cyclic change and renewal, and looks at some of the ideas
around the ‘Golden Age’. Specifically, it examines evidence that, based on the Hindu Yuga
cycles, we are now entering a rising cycle whereby humanity and civilization begin an ascending
path of cultural growth associated with the transition to a new world age.The next part of the
book, Part III, begins with Chapter Seven – ‘Birthing the Empathic Mind: A Revolution Towards
Critical Mass’ – which discusses some of the consciousness raising aspects that have occurred
since the late 19th century and argues that despite the seeming physical destruction and conflict
happening in the world, humanity has actually been on a path of accelerated consciousness
growth and awareness. As part of this, our global communications have helped a new ‘empathic
mind’ to emerge. Chapter Eight – ‘A Creative Cosmos: Re-Aligning with a Living Universe’ –
continues this theme by addressing the notion that we exist in a ‘living universe’ and what this
means for humanity. I examine how, gradually, our sciences are shifting to view consciousness
as primary, and look at some of the latest findings in the sciences of consciousness, as well as
our human capacity for elevated capacities of the mind. Chapter Nine – ‘Field of Dreams:
Participating in a New Mindful Reality’ – continues from the previous chapter by delving further
into notions of the ‘field reality’ of life, and the concept of ‘quantum coherence’. Discussed here
are issues of the intuitive, nonlocal mind and the possible mutation of human consciousness for
an evolving species. Also discussed is the new generation of children that are exhibiting
alternative perceptions of life.The final part of the book, Part IV, which begins with Chapter Ten –
‘Critical Thresholds: An Emerging New Worldview’ – discusses an integral worldview, what this
means for our future, as well as our views on the evolution of human consciousness. I suggest
that as a species we will be moving towards a greater sense of self-reflection and empathic
understanding; at the same time we need to adjust to a changing world that has bankrupted
itself in terms of its current socio-economic system. I also argue that information is fast
becoming a new global energy, and that each new energy revolution stimulates also a revolution
in human communications. This, in turn, catalyses new patterns and organization within the
human psyche. The final chapter in the book, Chapter Eleven – ‘The Way Ahead: Reflections on
the Coming Years’ – is where I speculate upon possible events that may be a part of our next
century. These include an increased global shift towards unity; future potential energy sources;
technological developments; and the increasing merger between science and spirituality.As the
reader will by now have realized, our small yet wonderfully creative, adaptive and diverse planet
is set to go through some mighty revolutions. I urge and support the reader to … well … to read
on.PART IOur Critical ImpasseCHAPTER ONEThe Birth of the Modern MindPlanetary



democracy does not yet exist, but our global civilization is already preparing a place for it …
Only in this setting can the mutuality and commonality of the human race be newly created, with
reverence and gratitude for that which transcends each of us singly, and all of us together. The
authority of a world democratic order simply cannot be built on anything else but the revitalized
authority of the universe.Vaclav Havel, 1994, in a speech at Stanford UniversityWe must close
our eyes and invoke a new manner of seeing … a wakefulness that is the birthright of us all,
though few put it to use.PlotinusIn many ways the Western Renaissance, beginning in the 14th
century, was the birthing of the ‘modern’ mind. The Renaissance placed into being a manifesto
for a birth of the new human self – it called for an unlimited creative mind and an explorative free
will. Pico della Mirandola’s Oration On The Dignity Of Man (1486) proclaimed this by saying:We
have set thee at the world’s center that thou mayest from thence more easily observe whatever
is in the world. We have made thee neither of heaven nor of Earth, neither mortal nor immortal,
so that with freedom of choice and with honor, as though the maker and molder of thyself, thou
mayest fashion thyself in whatever shape thou shalt prefer. 1This hubris announced a new form
of human being; one that would be ‘dynamic creative, multidimensional, protean, unfinished, self-
defining and self-creating, infinitely aspiring, set apart from the whole, overseeing the rest of the
world with unique sovereignty, centrally poised in the last moments of the old cosmology to bring
forth and enter into the new’.2Within a single generation of this proclamation, Leonardo,
Michelangelo and Raphael had given to the world splendours of High Renaissance work and the
mark of the modern mind. Yet these achievements were only the openers … within this birthing
phase Columbus sailed westwards to reach the Americas; Vasco da Gama sailed eastwards to
reach India; the Magellan expedition circumnavigated the watery globe; Luther posted his
Ninety-five Theses on the All Saints’ Church doors that brought about the Protestant
Reformation; and Copernicus spurred the scientific revolution with his heliocentric theory. Shortly
after, the Italian Dominican friar/astronomer Giordano Bruno went further than Copernicus’s
revelations to declare that the universe was an infinity of stars; many suns spinning through the
heavens (for which he was burned at the stake for heresy in 1600).These courageous acts of
inspiration were, at the time, often credited as being divinely inspired, for they all sought to open
up God’s mysteries and to exalt the majesty of creation. In other words, they were seen as
spiritual epiphanies and exalted moments. The science of the Renaissance mind was deeply
imbued with a spiritual wonder and, it must be admitted, with an over-zealous religious hunger.
The point, however, was that many of these discoveries were approached with awe, as an infant
gazing out upon its new unfolding world. Yet, like a scolded infant, many of these ‘inspired’
revelations were cast aside by the religious, intellectual and general minds of the day. For, what
the Renaissance mind sought was a new type of reasoning; one that went beyond the senses,
moved out beyond the confines of rigid faith, and accepted with penetrating logic the new
mechanisms of a far more vast, ornately designed universe. The implications went beyond the
religious/spiritual, cultural, political – they were cosmological. As such, what the new rational
Renaissance mind brought into being was a metaphysical shift; a shift that placed the mind of



humanity into a new position vis-à-vis the cosmos. Our infant species was permitted to arrange
the ornaments of its growth and to learn to crawl through self-exploration.Similarly, in England,
Shakespeare was writing what was to become recognized as some of the world’s greatest
literature, and Francis Bacon was formulating the new empiricism of the scientific method. All
these incredible emergent acts sought to thrust the human infant mind into a radically new and
exuberant relationship with the cosmos, heavens and Nature that irreversibly transformed
humanity’s mental universe.The human mind has been grasping ever since in creative – and
destructive – spurts, as the fruits of rational exploration have served to strengthen the notion that
humankind has the responsibility to surge forwards, pushing against the boundaries of
perceived thought and knowledge; forever probing the limits of the physical universe through an
equally physical lens: the human mind. Yet the course of this seeking has also served to
diminish, in ever incremental steps, the meta aspect of the journey, giving increasing rein to the
physical portion. This developmental bias has opened up new and revolutionary wonders for our
species and for our process of cultural evolution; yet it has simultaneously opened the doors to a
world where dominance, control, possession, competition, profit and power have become
accepted paradigms for the mighty few and their aspiring masses. This is exactly the paradox
that underlies the growth of Western civilization.Whilst a great deal of Western science,
knowledge and architecture has been well documented to have originated from Arabian
sources, the present world owes its incumbent paradox to the rational mind that leapt forth from
the swaddling clothes of the Renaissance spurt. It can be said that the modern world was born
from the seedbed of the Renaissance, which was flourishing in the latter half of the 15th century
and continues to live on. From this inception we have derived our educational infrastructures and
knowledge base that has, within the final stages of our species infancy, produced what began as
the epoch of electronics (the Technological Age). Each cyclic epoch influences the next, and so
our developed technological societies (or ‘technocultures’) have been birthed on the back of a
rational drive to know – and thus conquer.Our present accelerating Technological Age (see
Chapter Two) may itself be a cyclic phase of growth that will influence the next seeded stage.
Indeed, this book indicates this hypothesis to be the case: that immersed through our
technologies we may be forced into a ‘shock transition’ – here referred to as an initiation rite – in
order to develop into species adolescence and into an age of increased empathy and
connectedness. However, in the meantime we find ourselves in a world of increasing sensory
impacts, distracting stimulants and fragmentary impulses.As wave after wave of influences carry
our young species further along the evolutionary path, we inevitably experience throes of pain as
well as bouts of joy. Many of these influences and impacts may necessarily be out of our control,
yet the onus is on us to learn how to be resilient and adapt to change. This does not have to
mean forcing change by combating ourselves against the world – an act of gigantic human
hubris – but by accepting the nature of change and undergoing collective initiation (rites of
passage) into an era where we are more attuned to the needs of our symbiotic existence. We are
now required to learn new modalities of co-existence: to learn how to learn rather than believe,



with our rational minds, that we already know what we need to know. Yet this imperative to learn
how to learn – or to re-learn – will first have to deal with some issues of humanity’s collective
psyche. It appears that underneath our polished and self-accomplished exterior lie some
fermenting contradictions. From an objective position it could be said that, as a species, we are
clearly insane – or perhaps schizophrenic.On the one hand, we congratulate ourselves on our
sense of amazing progress, having bootstrapped ourselves up from the dark and primitive days
of hunter-gathering to the sheen of technological wonder. We have, it seems, single-handedly
developed the high capacities of human reason, ingenuity and ethical principles. It is the
archetypal heroic journey, the struggle to survive all odds and to arrive at accomplishment.
Through these trials, and errors, our species’ modern mind has emerged. Progress has been
validated, and history is our proof: the only way to go is forwards. However, within our collective
psyche also exists an underlying thread of guilt. Surely, somewhere along the path, we left
something behind; something incredible and without which we have endlessly suffered. It is this
constant hum within us of incompleteness, disconnection and disharmony. In other words, we
have fallen down – the classic scriptural ‘Fall of Man’, initiated with a rebellion against our
original state and a break from harmony with Nature. We reneged on our duty as custodians of
the Earth, and in doing so sacrificed our sense of the sacred and interconnectedness with our
planet. From this we ingeniously took on board Francis Bacon’s empiricist admonition to wrench
Nature’s secrets from her; and the rational mind became paramount in the ‘desacralization’ of
the world. As historian Richard Tarnas rightly noted:This development has coincided with an
increasingly destructive human exploitation of nature, the devastation of traditional indigenous
cultures, and an increasingly unhappy state of the human soul, which experiences itself as ever
more isolated, shallow, and unfulfilled … The nadir of this fall is seen as the present time of
planetary ecological disaster, moral disorientation, and spiritual emptiness, which is the direct
consequence of human hubris as embodied above all in the structure and spirit of the modern
Western mind and ego.3The modern mind thus served to sever its ties with a unified and
harmonic world. The human subject became the prime mover in world affairs; probing, prodding
and wrestling with Nature’s secrets in a bid to fuel advancement. This displacement from the
world has resulted in humanity viewing the environment as a laboratory in which to experiment.
Here the subject is divorced from object; matter creates consciousness; and consciousness
impacts upon matter in order to deliver up ‘meaning’. And with meaning projected externally the
modern person is expected – or left – to forge and extract a sense of personal fulfilment.This
positioning is a far cry from the notion of a primal mind that not only infused the understanding of
many of our ancestors but which also thrives today within indigenous communities. This primal
mind senses significance embedded within the physical world; within the ebbs and flows of
Nature; and within all interactions and relationships. This permeable relationship erodes
boundaries and constructs a fellowship between the forces that are present upon the Earth, be
they animal, vegetable, or mineral. This integrative mode of consciousness and life has sadly
given way, in much of the modern world, to a mental construct that forces the external world to



submit. Our hubris (now our collective responsibility) has constructed a worldview that sees the
moral, ethical and conscious sensibility of humanity as the central pivots upon which the Earth
spins. We have anthropomorphized our impulses, our religious ideals, whilst demystifying the
universe into what are knowable facts. What we seek is less about integration and more about
gaining control over our environment(s).Further, these environmental playing fields are
considered to be mechanistic, impersonal and unconscious. With our Cartesian and Newtonian
tools we seek to know, calculate, predict and shape the world in which we find ourselves. In
doing so we have constructed a rational cosmos in which we instinctively sense a loss, a
displacement. Yet this inherent sense of loss has been wriggling its way through our individual
and collective unconscious; and manifesting externally as so many incongruous acts of earthly
mismanagement. Again citing Tarnas:… the West has played the central role in bringing about a
subtly growing and seemingly inexorable crisis on our planet, a crisis of multidimensional
complexity: ecological, political, social, economic, intellectual, psychological, spiritual. To say
our global civilization is becoming dysfunctional scarcely conveys the gravity of the
situation.4This grave situation has shown clearly (for those with eyes to see) that our infantile
species must quickly pass through a global form of initiation – a rite of passage – into a more
mature stage if we are to continue our symbiotic relationship with Earth. Our disconnection has
only served to push us to find fulfilment and meaning within our material toys and distractions,
further dislocating the human being from a nurturing relationship with the cosmos.As such, our
‘sentient’ species continues to strive forwards within a vacuum. The consensus ideologies/
beliefs that masquerade as our intelligence-gathering tools have placed modern humanity into a
paradoxical schizoid relationship with our actions. On the one hand, our modern mind acts as if it
is alone in the universe, and as if our actions could not possibly have other than terrestrial
consequences. In other words, Earth is a bubble and we have no responsibility beyond this. The
community of humankind, in this view, is alone, acts within a cosmic vacuum and has limited
capacity. Yet on the other side of this we manifest arrogance over our collective ability to
influence, direct, manage and control the natural systems of our planet. In cosmic terms we
show a rare form of humility (or is it ignorance?), whilst terrestrially we display an unbelievable
degree of delusion over our ability to act, enforce and direct Nature’s affairs.This paradoxical
state of our modern mind has put us in a disharmonious relationship with both the micro and the
macro environments of which we are an intrinsic part. The macro has become for us a mindless
and soulless conglomerate of energy, mass and matter; whilst the micro is now the bio-building-
blocks for experimentation and forced mutation. Whilst there is an acknowledgement that our
environments are malleable and in flux, this is seen from a position of duality rather than unity.
The human species suffers disenchantment by excluding itself from a creative, dynamic and
sustaining integral cosmos.A central argument in this book is that instead of attempting to direct
our way out of the present crisis by trying to maintain our present model(s), we should rather be
adapting to the changing environmental circumstances. As explained in the Gaia theory, the
Earth is a living body, which moves both through her own cycles and also within larger cosmic



cycles. As I outlined in New Consciousness for a New World there are grand evolutionary cycles
that celestial bodies move through, solar and galactic, that inevitably affect terrestrial conditions.
It is highly likely, then, that what we are presently experiencing in regard to Earth are
manifestations of grand movements, influences and impacts that show up as erratic weather
patterns, geological upheavals and changing cycles. In other words, throughout grand
evolutionary time the Earth undergoes changes. And so must we.Yet it is not as simple as us just
riding on the back of Earth changes. As a species we have inherited, developed and/or grown
into a mindset that creates its own problems, and which is contributing to the disharmonious
state of affairs. Due to the deep schism between humanity and Nature, and our ‘desacralization’
of the world, we have raped and plundered our environmental resources upon an exponential
scale. The complexity of our urbanized nations and competing empires has created global
tentacles that require ever increasing amounts of finite energy. This is also a key issue: the
question of energy. Everything is energy, whether it is matter, molecules, bodies or brains. And
on this planet we have a totally misconstrued notion of energy resource, storage and use – not
only physical energy but also mental, emotional and spiritual energies too. As such, we have tied
ourselves into an energy-intensive mode of industrial expansion and cultural evolution that is
incompatible with the energy sources at our disposal. The result, if we do not change our mode
of existence, will be a mad-dog race to grab the last drop of oil and natural gas reserves whilst
our energy-dependent societies reverse into contraction and eventually collapse.Our working
premise, so far, has been to shape the world into a pattern that suits us (the so-called dominant
sentient species). As a species we have come to believe that it is our role to terra-form the Earth
into a habitat that most suits us. In this way we have sought to impose our will upon the majesty
of natural forces that have been billions of years in the making – the age of the Earth has been
scientifically determined to be 4.54 billion years. This egoistic manner of thinking has brought us
to a critical threshold; one where many overly urbanized and complex societies are teetering at
the edge of disequilibrium. The development of advanced technological society (our modern
technocultures) has also delivered the human being into a state, or place, of extreme isolation
and alienation from the creative cosmos.A reconnection with this integral living world requires a
mode of resilience rather than resistance. By this I refer to intelligently adapting to an ongoing
cyclical changing world rather than terra-forming a world to adapt to us. In this way, we require
the attributes of resilience to a changing mode of life, over and above attempts to reinforce our
perceived preferred patterns of life. The shift from reinforcement to resilience may just be a part
of the monumental psychophysical transformation necessary to manage our global initiation
from an infant species into an adolescent one.If we undergo a transformation only upon the
physical level then we will be entering our formative future years with the same mentality that has
contributed to our present imbalance and cosmological alienation. The birth of the Western
mind, although crucial for a spurt in cultural and scientific evolution, reached a plateau before
the Industrial Revolution had fully risen. The rationality of being able to analyse the working parts
of the world around us enabled us to more fully utilize our energy resources. As will be



discussed in more detail in later chapters, the issue of energy is crucial to our human future(s).
However, energy can be present in both physical and psychic forms, and just as energy can
have varying forms of concentration (crude oil – refined oil), so too can psychic energy possess
varying levels of potency. The paradigmatic forms of knowledge that each epoch stores, utilizes
and transmits are a marker of its essence and the impetus through which cultural evolution
operates. By way of offering a brief framework for the vessels that have consecutively
transmitted cultural knowledge I cite the following three phases:• Mythological• Renaissance-
Enlightenment• ModernityN.B. French philosopher Jean-François Lyotard refers respectively to
these three stages as: Traditional; the Enlightenment and Scientific Knowledge; and
Postmodernism.* * *MythologicalThe mythological stage, the longest running of all our stages
and still in use, includes myth, folklore, magic, mystery, occult, religious and ritual components
as transmitters/carriers of knowledge, information and artefact. These elements are fundamental
to most societies and have served to maintain a continuity of collective knowledge, including
codes of order and behaviour. For a great deal of time the custodians of these forms of
transmission, linked as they are to magic rituals and religious practices, have been shamans,
priests, mystics, spiritual hierarchies and, in later times, religious institutions. Therefore, the
general masses had only limited access to such knowledge in relation to their capacity and
need.To some degree, as is always inevitable within human cultures, aspects of power,
domination and control crept into these lines of transmission. Institutionalized religious bodies,
for example, have made great attempts to dispel practices of direct revelation in order to
maintain a strict top-level hierarchy of information control. This can be seen in operation during
the Inquisition in general, and crusades such as the Albigensian Crusade against the Cathars in
particular. This form of cultural knowledge was gradually supplanted (through struggle and time)
by the rise in individual scientific enquiry that was at the heart of the Renaissance.Renaissance-
EnlightenmentAs alluded to earlier, the epiphany of ‘divinely inspired’ scientific discoveries were
strongly resisted by religious authority. Yet the power of scientific thought and reasoning
gradually won over as a legitimate means of opening up humanity’s place within the cosmos.
This Age of Enlightenment spurred, predominantly in the West, an intellectual, scientific and
cultural life that took reason (scientific empiricism) as the legitimate mode of knowledge
verification. The Renaissance-Enlightenment phase brought forward science as the new
legitimizing source of truth. Thus, the transmission of knowledge was shifted from myth,
parables and teaching stories into theories, observations and treatises. The new custodian was
no longer the priest or the shaman, but the scientist, the person of rational argument and logical
intent. Despite the ongoing struggle between religion and rationality – science and spirituality –
the endeavours of scientific enquiry were able to afford Western civilization at least its means to
utilize available energy sources (steam, coal, oil) that brought into being the Industrial Revolution
and the modern era.ModernityModernity is that name given to the phase of cultural growth
(again originally associated with the Western world) that marked the shift from predominant
agrarianism towards industrial nation-states and the rise of capitalism. Modernity saw the



development of increasingly complex social institutions that have been instrumental in regulating
social life through increased forms of rational control (see Chapter Two). This mode of
knowledge transmission has relied heavily upon technological evolution, tied closely with
economic/financial (market economy); political (democracy); and military (territorial/colonial)
institutions. Because of this now vast, technically complex web of modern, largely elitist,
institutions – where political, economic and military policies are closely intertwined – it has been
referred to as the military–industrial complex (MIC). This term was first publicly popularized by
the then President of the United States Dwight D Eisenhower’s Farewell Address to the Nation
on 17 January 1961:In the councils of government, we must guard against the acquisition of
unwarranted influence, whether sought or unsought, by the military–industrial complex. The
potential for the disastrous rise of misplaced power exists and will persist. We must never let the
weight of this combination endanger our liberties or democratic processes.N.B. The full text of
this speech is publically available and can easily be found online.Some recent commentators
now see global media corporations as comprising a part of modernity’s megalithic institutions for
the transmission of present forms of knowledge. The vast, complex, institutional relations that
now permeate our current stage of modernity are often criticized as operating as power-
knowledge-based disciplinary regimes and regulating bodies (see the work of French
sociologist and philosopher Michel Foucault). It is little wonder then that modernity has come
under heavy criticism for having developed into a corrupt and soulless age; one that
corresponds to our cosmic estrangement and alienation from our environments. The epoch that
brought humanity into the early stages of planetization (globalization) has been unable, so far, to
develop the accompanying – and necessary – psychic presence required to establish a
balanced countermeasure to cultural progress. This is one of the primary reasons, I argue here,
that this current epoch of transitional change is so crucial to the future of how our species
evolves in relation to planet Earth. It may be that a global initiatory experience will be thrust upon
us as a means to push us collectively from our infancy into adolescence.It would be an achingly
lost opportunity if modernity – with its rationalized modern mind – were to refuse the great
spiritual adventure that now lies ahead in our evolutionary species-planet unfolding. And it would
be a tragedy if the modern mind, in its confused madness, were to deny such a possibility and
potential future. As philosopher and scholar Jacob Needleman stated:The esoteric is the heart
of civilization. And should the outward forms of a human civilization become totally unable to
contain and adapt the energies of great spiritual teachings, then that civilization has ceased to
serve its function in the universe.5The modern mind of humanity will always be on a learning
curve; the journey will never be completed. Some cultures are more aware of the subtleties, the
dynamic interrelations, between humankind and the environment. The present stage of
modernity with its push for corporate globalization, for international structures of power,
regulation and knowledge control, is but the latest offering of a world mythology that is being
pressed upon the majority of minds by the actions of the influential few. Below are other sets of
mythologies that may be equally valid:Analogy OneImagine insects with a life span of two



weeks, and then imagine further that they are trying to build up a science about the nature of
time and history. Clearly, they cannot build a model on the basis of a few days in summer. So let
us endow them with a language and a culture through which they can pass on their knowledge
to future generations. Summer passes, then autumn; finally it is winter. The winter insects are a
whole new breed, and they perfect a new and revolutionary science on the basis of the ‘hard
facts’ of their perceptions of snow. As for the myths and legends of summer: certainly the
intelligent insects are not going to believe the superstitions of their primitive ancestors.Analogy
TwoImagine a vehicle as large as a planet that began a voyage an aeon ago. After generations
of voyaging, the mechanics lose all sense of who they are and where they are going. They begin
to grow unhappy with their condition and say that the notion that they are on a journey in an
enormous vehicle is a myth put forth by the ruling class to disguise its oppression of the
mechanical class. There is a revolution and the captain is killed. Elated by their triumph, the
mechanics proclaim the dictatorship of the proletariat and destroy the captain’s log, which
contains, they claim, nothing but the lies of the old ruling class.Analogy ThreeImagine that you
have just discovered a civilization as small as a DNA molecule. You want to establish contact,
but since your dimensions prevent you from entering the same space-time envelope, you must
search for other means of communication. From observing the civilization closely, you find that
there is an informational class that seems to carry messages back and forth amongst parts of
the society, and you observe further that these messengers are actually enzymes of a structure
that is isomorphic to one of your own patterns of information. Since you cannot talk directly to the
members of the civilization, you decide to talk through a patterning of the bits of information the
enzymes carry back and forth. Unfortunately, the very act of trying to pattern an enzyme alters its
structure so that a part of your own message is always shifted. It seems that the only time the
enzymes are able to carry a high proportion of your own message is when their civilizational
structure is either breaking apart or just about to come together again. Fascinated by the
problem, you choose your opening and closing epochs carefully and begin to carry on an
extended conversation with the civilization.6The development of the collective modern mind of
humanity is somewhat like this extended conversation: information is able to penetrate our world
and be ‘picked-up’ at varying intervals by certain minds, which then catalyses a period of
accelerated growth. The cells (individuals) of the global body (human civilization) are asked to
work with these intervening mythologies. However, we may wish to consider carefully the type of
mythologies we choose to live by.We can possibly see a correspondence between this process
and Walter Miller Jnr’s acclaimed novel A Canticle for Leibowitz. The book begins at a time 600
years after a global nuclear war has destroyed 20th-century civilization. In the aftermath, those
who survive are vehemently opposed to the ‘modern culture’ of knowledge and technology
which they consider to have been responsible for the weaponry and war. Radiated tribal
mutants, wandering survivors, communities and religious institutions (Abbeys) remain scattered
over the wasteland. One day a monk retrieves, with the help of a wandering beggar, an old scrap
of paper: the remains of a blueprint from a 20th-century engineer. The text is delivered to a local



Abbey where it becomes idolized as sacred, copied, worshipped, blessed by the then Pope, and
exalted to divine relic. The engineer (Leibowitz) is canonized, and the new mythology becomes
the guiding manuscript. Finally, one of the monks manages to make a dynamo from Leibowitz’s
blueprint ... skip 600 years into the future and the Abbey has been completely modernized
during The Age of Light, and space has been colonized. Yet soon war breaks out again, despite
the religious guidance of St Leibowitz, patron saint of electricians …What we may gain from this
insightful story is that, in any age, institutionalized knowledge might very well be perpetuated by
outworn dogmas that are no longer understood nor of any developmental value. Further, if they
maintain a fossilized religious/spiritual impulse, alongside an overly materialistic, technological
civilization, then the consequences for humanity are both potentially disastrous and
destructive.As mentioned earlier, there is a notion that the modern mind suffers from the pull of
contrary mythological impulses: these being ‘progress’ and the ‘fallen state’ (the cycle of death
and rebirth). On the one hand we sense that it is our responsibility to forge forwards upon a
developmental path towards betterment, achievement and what we may consider as ‘success’.
At the same time, however, a collective feeling of incompleteness and longing remains deep
within us. It may well be this security/insecurity state that lies unconsciously behind the project of
Western modernity. As Tarnas reminds us:What individuals and psychologists have long been
doing has now become the collective responsibility of our culture: to make the unconscious
conscious. And for a civilization, to a crucial extent, history is the great unconscious – history not
so much as the external chronology of political and military milestones, but as the interior history
of a civilization: that unfolding drama evidenced in a culture’s evolving cosmology, its philosophy
and science, its religious consciousness, its art, its myths.7It is the interior history that maps out
our potential future(s) – an internal drama that shifts amongst the myths, cosmology and
religious/spiritual consciousness. The transition that human life on planet Earth now finds itself a
part of is a psychophysical transmutation; that is, of physically adapting to a changing
environment whilst simultaneously adopting regenerative and developmental myths that
correspond to the new needs.In the next chapter I will explore how our present myths have
succeeded in placing developed nations – and the modern mind – within the rational grip of a
Technological Age.CHAPTER TWOA Technological State of MindI can imagine the world being
held together and kept at peace in the year 2000 by an atrociously tyrannical dictatorship which
would not hesitate to kill or torture anyone who, in its eyes, was a menace to the unquestioning
acceptance of its absolute authority …Arnold Toynbee, historianTo be absolutely modern means
to be the ally of one’s gravediggers.Milan Kundera, novelistModernity … to involve a degree of
alienation or homelessness, a sense we have become strangers to ourselves and to others.John
Jervis, sociologistScience explores: Technology executes: Man conforms(motto of 1933 World’s
Fair in Chicago)It is difficult to say definitively what it means to be modern, or a part of modernity.
Nor do I wish to attempt a categorical definition. Rather, it is enough to recognize some of the
shapes, flows and traits that characterize this formative epoch that emerged within Western
civilization. What I wish to discuss in this chapter is how the modernizing process came to



construct the social and technological framework that now constitutes many of our developed
societies. Also, how this socio-technical structure is responsible for modulating a specific
mentality. It is this mentality, I argue, that is prone to rationalism, is possessed of a
disenchantment from a creative cosmos, and in many respects detaches the ‘modern person’
from relating to the deep crises (social, environmental, political and economic) that we are
collectively facing. From the Renaissance to Modernity the human being has gone through
various adaptations, influences and impacts. The question is: has the most recent adaptation
towards a ‘modern life’ been a successful one?The physical restructuring towards a ‘modern life’
came about through what is known as the Industrial Revolution. This industrializing shift
instigated a move away from geographically dispersed, mixed cottage-style and agrarian
lifestyles into the urbanized, mechanically driven workspaces most of us are so familiar with
today. This movement occurred in a series of developmental waves, beginning in late 18th-
century England. The first of these waves introduced early mechanical devices that made a
dramatic impact upon cottage industries such as textiles; upon hard manual-labour industries
such as mining (with the introduction of steam pumps); and upon animal-driven agrarian work.
The technology of steam pumps made mining more efficient and thus expanded the extraction
and use of coal. This development was instrumental in the early establishment of factories,
factory towns, institutionalized urban labour, and early forms of transporting goods.This was
followed by a second wave of advancement that expanded the technological and economic
base, opened up extensive transport routes (shipping, railways) and further centralized the
workforce. The expansion of international travel developed in tandem with the Morse code, the
telegraph – referred to as the ‘Victorian Internet’ – tourism and standardized time. Extensive
communication routes were also opened up through the sending of mail. The establishment of
the postal system was very much a precursor to today’s modern telecommunication systems. As
nation-states emerged they established ‘national mail systems as government monopolies or
near-monopolies’ with the result that the postal global network was ‘the first of many such large-
scale information distribution systems that were to follow’.1This early telecommunication
network was followed by the invention of the telephone and the wireless, which further
succeeded in reducing the size of the globe for the industrializing world. The patenting of the
telephone in 1876 began not with the apocalyptic tone of Morse’s ‘What hath God wrought?’ but,
on 10 March 1876, with the more playful ‘Mr Watson – come here – I want to see you!’ as
Alexander Graham Bell spoke to his assistant in the next room. By 1880 a concert in Zurich was
broadcast over the telephone wires to the town of Basel 50 miles away; and in 1880 the London
Times installed a direct telephone line to the House of Commons.2 Yet it wasn’t long after such
physical communication networks had been established that the 19th century went wireless.The
Italian inventor Guglielmo Marconi sent and received his first radio signal in Italy in 1895
(although Nikola Tesla is now credited with having invented the modern radio as in 1943 the
Supreme Court overturned Marconi’s patent in favour of Tesla’s). The first wireless signal was
broadcast across the English Channel in 1899, and the first successful transatlantic wireless



radiotelegraph message – between England and Newfoundland – was sent in 1902. This proved
especially important for maritime use and soon oceanic vessels were equipped with wireless
receiving and sending equipment. By 1912 the wireless had become central to international
communication, traversing land and sea in the first instantaneous, worldwide network. Just how
important ‘always on’ connectivity was to become was revealed in the early hours of 15 April
1912. It was the wireless station in Newfoundland that informed the world, at 01.20 hours, of the
sinking of the Titanic. The distress call, first put out by the captain of Titanic at 12.15am, was
picked up immediately by those ships within relatively close range. However, the ship closest to
Titanic, the Californian, which was approximately 19 miles away and thus near enough to have
saved a majority of the stricken passengers, was not in wireless contact and had gone ‘off line’
about 10 minutes before Titanic’s first wireless distress signal.3 The rest, as we say, is history.
This incident, amongst others at the time, emphasized to the rapidly modernizing world that it
was important not only to be in contact but to be connected; in other words, to be networked.Yet
to be efficiently networked also gave rise to the issues of management, time, conduct and
regulation. Such an emerging modern environment, with its increasingly urbanized workforce
and automated machinery, required that efficiency and regulation become central to notions of
progress. It was said that a person could not hope to know the world if they could not know what
time was. Further, the rhythm of social life, it was noted, was becoming increasingly faster. In
1881 the psychiatrist George Beard (who introduced the concept of ‘nervous exhaustion’ into
psychiatric parlance) published a report titled ‘American Nervousness’, which blamed the
invention, use and increasing reliance upon clocks and watches for causing general social
nervousness. According to Beard’s report: ‘a delay of a few moments might destroy the hopes of
a lifetime’.4This type of conduct went hand in hand with the new form of workforce behaviour
that was being implemented as a means of developing mass production: namely, Frederick
Taylor’s ‘Scientific Management’. In brief, scientific management introduced empirical, statistical
analysis into work methods, including time ratio and division of labour, in order to calculate the
most efficient means of completing a particular job function. Such methods were not popular
amongst the workers and generally led to feelings of alienation and lack of satisfaction with
work.Also of importance, the second wave of the Industrial Revolution can be said to have
ended with the beginning of commercial oil drilling and the subsequent explosion of the oil age.
It was this newly discovered form of energy that not only brought the world closer together in
terms of transport, but also accelerated technological developments towards a more energy-
intensive industrialized landscape.Finally, the third wave of the Industrial Revolution ushered in
the electronic revolution of the early 20th century. This, as we know, has led to an unbelievable
acceleration in our technologies, to a point where we are symbiotically bound to and dependent
upon our exterior electronic nervous system. Energy was thus transformed from ‘heavy’ sources
such as fossil fuels (coal, oil), to the ‘soft’ sources of electronics. Each industrializing phase of
the Western modernization project has correlated with a simultaneous transition in energy. The
increasing complexity of our societies has been tightly bound with a trajectory of increasing



energy-intensive dependency. This, as I shall discuss in later chapters, is part of the
predicament of our global future(s).To summarize, then, the three waves of industrialization that
formed the backbone to the current epoch of modernity called for a standardization of behaviour
through new conduct, codes and a work mentality; increased urbanization and labour-intensive
communities; and a top-down structure of bureaucratization and rationalization. We may also
speculate that it contributed greatly to the disenchantment of a person’s work life (leading to
almost forced slavery), alienation and loss of community. In the rush to modernize our minds, our
practices, our very selves, we ended up constricting our interior life in sacrifice to ever-greater
forms of mechanized labour. However, somewhat paradoxically, our physical constraints of time
and space were simultaneously being expanded through successive communications
revolutions. Within a short span of time the industrialized nations went from domestic canals and
railroads, to global shipping, telegraph, telephone and wireless; and eventually to an electronics
explosion that has brought the world into a virtual communications embrace. This radical
restructuring of human society has utilized what historian Lewis Mumford referred to as the
human ‘mega-machine’ – the ordered management of human labour. Being modern entails
being a part of this ‘mega-machine’ within the increasing complexity of everyday life.What it
Means to be ModernThe complexity of modern life has necessitated its own efficiency.
Obviously, you cannot have stability, order and control over millions of people, operations,
transactions, etc., if there is no effective management. The history of our known civilizations has,
in general, been the history of increasing social complexity (it has also been the downfall of our
civilizations!).5 This in turn has required an increase in rationalization and bureaucracy.
Rationalization, in general terms, refers to those processes that subject almost all areas of
human life (personal, political, religious, economic, etc.) to calculated, logical and administrative
regulation. These various socio-cultural institutions are rational because they are structured
according to rules that determine the most efficient means for achieving any given goal. In order
to achieve these goals a relative degree of bureaucracy is required; the two seem to go hand in
hand. And bureaucracy is the means whereby a structured, administrative hierarchy puts into
operation increasing specialization or division of function; structures of authority; governing/legal
bodies; and formalized procedures. In this way social bureaucracy is further enhanced and
strengthened by the expansion of administrative functioning.Once fully established, bureaucracy
becomes a dominant, almost indestructible, often faceless, force of social power and
domination. The dominant forces of these bureaucratic structures are further empowered
because they have a technical superiority over other forms of management and control. And, as
you may have already surmised, these structures are then further enhanced through the
increasingly technological means with which to enforce and implement them. Rationalization,
then, is upheld and empowered by a technological logic to supply greater capacity to order and
manage.It is, in all its lucidity, a maddening logical relationship and one which we can all
perhaps understand whilst despising. This frustrating relationship between a person and their
increasingly bureaucratic environs has been well presented in such works as Kafka’s The Trial



and Gilliam’s Brazil. Max Weber, the sociologist who researched in depth and published on
rationality and bureaucracy, himself stated that ‘the individual bureaucrat cannot squirm out of
the apparatus into which he has been harnessed’. Weber also commented that ‘the fate of our
times is characterized by rationalization and intellectualization and, above all, by the
“disenchantment of the world”’.And here Weber was accurate, and acute, to realize not only that
such socializing structures were resulting in dehumanizing the individual but that such
dehumanization was feeding back into the system to further empower it. Like a positive feedback
loop, the bureaucratic system was becoming strengthened the more it tightened its calculating,
rational and regulating structures. This, Weber referred to as the ‘iron cage’ in which individuals
were being trapped by the increasingly logical, rational structures of efficiency, management,
regulation and control. We might say that in today’s modern world we have shifted towards a
‘technological iron cage’.6This dehumanizing bureaucracy has resulted in what many people
feel to be disenchantment with the world. Perhaps it is partly out of this disenchantment that a
certain affinity with fragmentation, abstraction and incompleteness has arisen in Western socio-
cultural life that has been referred to as Postmodernism. This term refers to what some
commentators have seen as a disbelief in grand truths,7 a deconstruction of language, the
growth of indeterminacy, experimentation, hyperreality,8 denial of reality and meaninglessness.
This incredulity towards truth, reality and meaning was controversially explored and popularized
when Jean Baudrillard published, in 1991, his book The Gulf War Did Not Take Place. However,
despite these academic and popular debates, the hard reality was that colonial expansion
continued to be exercised under the guise of globalization, and market economic forces have
strengthened into the 21st century. Whatever the debates over modern social trends,
movements, or tendencies, the reality of physical life is that global technologies have ushered
into being a high technical level of management and regulation that is now evolving as part of
our way of life.Technology as TechniqueIt is hard to deny that technology has proven useful to
us; nor would I wish to pretend it has not enabled great advancements within human civilization.
We can see the effects around us: medical knowledge and tools; international travel; instant
global telecommunications; better quality of life; scientific understanding; space travel etc. These
are just some of the technological accomplishments that have come as a result of an
increasingly complex and technologically evolving culture. Many worthy books have been written
on the subject of our technological benefits (as well as some dubious books having speculated
upon our technological futures). Yet we can’t say that we didn’t see this coming, since the logical
end of a developing (or evolving) technology is an increase in a given society’s capacity for
forming and maintaining complex arrangements and thus, by default, regulating their
management and control. Technology, in whatever form, is a means of effectively dealing with
energy – the source behind all physical and non-physical existence.In the case of the general
evolution of human societies it has been argued that the factor that has enabled societies to
access and consume ever more available energy can be identified as ‘technology’.9 In other
words, technology is the means of exploiting available energies from the environment, which



then transforms human societies, leading to the ever-increasing complexity of social
arrangements. What this implies is that the more energy that is available for exploitation
(physical use) the greater the organizational complexity that may result from this. Taking these
issues in mind, it is now possible to see how technology can be viewed as a vast organizing
principle that either directly or indirectly functions to manage and regulate increasing socio-
cultural complexity.
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Paula Hardison, PhD - Transformative Studies Candidate California Institute of Integral Studies,
“Just when you are beginning to feel like you have lost all hope. Kingsley Dennis’ New
revolutions of a small planet is a fascinating, powerful and ripe pick. It is for anyone seeking a
panoramic understanding of history and nature to validate their intuition that a new
consciousness is on the horizon, despite massive signs our world is in disarray. Dennis paints
pictures and then draws contrasts between our relationship and enchantment with a living
cosmos and our scientific rationalism and modern post-industrial technological view of progress.
He masterfully Incorporates evidence, using experts and their quotes from diverse fields, and
builds a credible case for why we are in a precarious predicament. With extraordinarily
captivating detail, he walks the reader through today’s state of affairs: our technological crisis,
energy mismanagement, global conflicts, sustainability, ecological disasters, political dead-
ends, and economic precariousness and volatility. Just when you are beginning to feel like you
have lost all hope, he draws you back through ancient premonitory texts, particularly the Hindu
Yugas, and convincingly weaves together facts verifying his premise that we are indeed in a time
of a burgeoning conscious evolution. Dennis has written a gripping and convincing book for
anyone looking to believe in a bright and conscious future.”
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